Introduction
The flurry of research activity in the field of Jewish epigraphy in the last 25 years went hand in hand with a burgeoning of interest in the diaspora.1 That is not a coincidence-on the contrary: Much of our knowledge of the Jewish diaspora in Graeco-Roman antiquity is derived not, or not so much, from literary sources but from epigraphic and other archaeological evidence. For instance, when we look at the city of Rome, we will find out that the literary evidence about the Jewish community there is meagre, but we do have some 600 inscriptions, and these are our most important source of information.2 Several other such examples could be mentioned, but there are also instances of the reverse situation, such as Alexandria. Most of what we know about the Jewish presence in that major city derives from literary sources, not from inscriptions (of which we have only some 20 whereas the literary evidence is plentiful).
In the present paper I will focus my attention on an important area of the Jewish diaspora, sc., Asia Minor, in order to demonstrate that it is not literary sources but epigraphic materials which are our main source of information.3 The literary sources at our disposal are rather scarce: only a handful of references in pagan literary sources, several more in Josephus and the New Testament, and some also in the church fathers and in canons of church councils. Apart from the few references in Christian sources, most of the other literary evidence concerns the last three centuries bce, and the picture that arises from it is not only rosy. We find that the Jews had to contend with repeated violations of their rights.4 The literary documents leave the impression that "in a number of cities in Asia Minor, Jews often met with local opposition to their rights and privileges and had to appeal to Roman authorities who always ruled in their favour."5 The picture we get is that, although Jewish communities, keen to retain their own identity in the midst of a pagan society, often met with resistance, that very same society enabled them over the long run to maintain their way of life without insurmountable problems.6 On the whole, these communities seem to have been able to lead rather uneventful lives.7
On the other hand, we have some 260 Jewish inscriptions, the overwhelming majority in Greek and only a handful in Hebrew or other languages.8 And there are archaeological remains as well, not very many, but some are spectacular (I will briefly come back to that later). When we now take a look at these inscriptions, the first thing to be noticed is that, where the literary sources make it clear that by the first century ce, Jewish settlement had spread all over Asia Minor, this is more than confirmed by epigraphic evidence: we have inscriptions from at least some 75 Anatolian cities, towns, and villages, most of
